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To the right worſhipfull, + - 
M.. lonw PEnruDDbDBOCk 
*ESQVIRE, _ 
One of his Majeſties Iuſtices of the Peace 
for the County of Mi. Te 61 . 
My truly honoured Friend · 


Right Worſhipfull, D'S 
Od hath bleſt you many 
and ſundry wayes,with a 


Wiſe and underſtauding 
E heart, with a prudent 
and religious wife, with 
Jweete and hopefull chil- 
dren,with a plentiful and proſperous eſtate, 
Groe me leave (as your has ainetoGod) 
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The Epiſtle Dedicatory. 
to pray for one bleſring more: as the Coro- 
nis andupſhot of all thereſt, and that ii, 
that God would bleſſeyoualſo, as 1 doubt 
WARES, witha contented mind in 
all theſe. T his 1s the jubje8 of my Sermon, 
and ſhall be the ſupplication of my heart, ſo 
long as ever I hall lire tobe . 


Your poore unworthy friend, 


" JOHN, GORE. 
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7 bavl learned in Whatfoever ſtate I am, therewith 
to be content. 
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7 The way to be Content. 
and give Content both to God and you. And ſo I come to my 
tent: I have learnod @& oe. * 
In which words I will obſerve ewo generall parts , which may 
be teduced to two heads, and be thus expreſt. 1. Diſcipliua pa- 
cu, the diſcipline of peace, and that is to learne to be Contert. 
2. Pax Diſcipline, the peace of this Diſcipline, or the profit of 
this learning, and that is, It armes a man and enables him to 
c with all eſta tes whatſoever. / have learned in whatſec- 
ver ftate I amthirewith to be m_—_— | c p 
1. Diſciphna pacis, the diſapline of peace, ſo the Scripture 
termes fs, Kyo The diſcipline of — peace was ks, 
(i) Chriſt was Wp and putmiſht for us, that wee might 
have our peace without puniſhmenc.So ſome tranſlate that place, 
Y ſal. 2. vlt. whereas we reade, ſculamiui filiums, Kiſſe the Sonne, 
(i) doe honour and homage to the Sonne ꝑf God; ſome ren- 
der it, eApprebendite diſciphnam (i) appriflend his Diſcipline, 
obey. his otdinances, and ſubmit your ſelves to his eorrections, as 
he ſubmitted himſelfe to ours, and this in the end will worke 
for your peace. And to ſay the truth, A man can never attaine to 
a well-ſctled peace, nor grow up to a well-grounded contenta- 
tidn, cilthe have beene ſome way diſciplined by the hand of hea- 
ven. eb. 5. G. tis faid of our Saviour, Though he were a Sonne 
(the onely begotten Sonne of Ged, full of grace and truth) yet 
he learned obedience by the things which he ſuffered: not that 
he was diſobedient before he ſuffered;bur the meaning is, though 
he had the habite of obedience before, he never Jearned the 
praRiſe of it till then. For this leflon of contentment is- juſt like 
our leſſons of Muficke, a man can never be ſaid to have learned 
them till he be able to practiſe them, for you muſt know that 
Chriſtians are of two forts, 
Sone ate flveftres,or onagri, like wilde unrvly Aﬀes (fo the 
er tetmes them) Jeb 11.1 2.1 meane, unhumbled, untamed, 
Weonverred fingers, that never yet felt the Yoke of Chriſt, nor 
che hand of God, nor the heavineſſe of a wounded conſcience : 
theſe kno no other Content, bur what their ſports, their Mu- 
ſicke and merry company afford#them ; whichis juſt fuch a kind 
of Coment.as they that ha ve the i tch doe take in clawing and 
| ſecratching 
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ſcratching their bodies, which pleaſeth them infigitely for the 
preſent, but makes them the ſorerand the rawer, and the wotſet 
afrerwards : For ſo all ſinfull pleaſure ends in paine, and if there 
be not * — recerdatio, an unpleaſing, a diſeortenting remem- 
brance of all ſuch pleaſing contenting vanities, the ſoule will rue 
ſor it in another place. Theſe may fitly bge compared to the 
Lillies (which our Saviour ſpeales of in the Goſpel, ſaying that 
Salomon inall his glory came not neare chem) now the Lilly as 
long as tis faire whole, dc untoucht, it looks beautifully, ↄnd ſmells 
pleaſantly ; but let it be never ſo little nipt or bruſed or cruſhe 
in a mans hand, it lookes ugly, and ſmells worſe: ſuch ate all your 
joviall Gallants, and laſcivious youngſters, as long as they are 
healchfull and found and alle * their onely care is to give 
themſel ves content, by hunting and hawking, by dicing and car- 
ding, by drinking and drabbing, & c. ſc o fs juvat vivere, to ſome 
mens thinking. ne ſuch contenting life in the world as theirs - 
till theſe men fall into the hands of God (as ſooner or later they 
ſhall ſurely fall) and God doth begin to nip them and bruſe and 
cruſh them in his hands with ſickneſſe of bodice, or ſotrowes of 
ſoule;alas,al}cheir Content is vaniſht and gone, and they become 
like Nomi in Berbiems, neither pleaſing to theinſelves-nor o- 
chers, Theſe comcntmentsare worme eaten like Je Gourd, 
that willfaile a man when hee Rands moſt in need of them, and 
theſe kind of men ate farre from that Content which my Text 
ſpeaketh of. | 9 

But chere are another ſort of Chriſtians, and they are ſvbacti, 
or Ablactati, mortifyed, ſubdued or weaned Chriftians,ſuch as 
David was, Yſul. t 31. 2. I have behawed my ſelfe like a child that 
ic weaned, yea my ſoule ts as a weaned child, A child that ſucks, 
his whole delight is to be nibling at the breſt, nothing quiets, no- 
thing contents him but that; but let him once be through 
weaned, and then, though you ſhew him never ſo goodly a breft, 
abounding with nev er ſo luſcious milke, and flatter him never ſo 
much, you ſhall not get him to take it, nor to touch it; for then 
his content lies in another kinde, tis ſomthing elſe muſt quiet him, 
and not that: So tis with a mortiſied and an ed Chri- 
ſtian, nothing contents the one but the breſt of the * 
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4 T he way to be Content. 
thing leſſe chan that eontents the other + When the ſoule of a 
- Chriftian is once weaned and taken off from the follics and va- 
nities of this life, that he begins to ſavour and ſet his mind upon 
the things that concerne a better life, he ſhall feele his diſpoſition 
alter within him, and ſhall finde a more ſenttble content in enjoy- 
ing his God, than any worldling upon earth either doth or can 
finde in enjoying his goods: David affirmes,”P/al.4.3.D ediſts 
letitiam, &c. I bou haſt put more gladne ſſe in my heart, than in 
the time that their cornt and Wine and oyle inrraaſed: The mea- 
ning is, he tooke more delight and more content in the Law and 
favour of God, in the worſhip and ſervice of God, in converſing 
and walking with God; more (Lay) by farre, than the men of 
this world could take intheir joyfulleſt times of all, when their 
corne and wine and oyle enereaſed. And this is the nedulla the 
pith and marrow of that Chriſtian contentatian, which is begun 
upon earth, and never ends in heaven. This is ſuch a happineſſe 
at none can attaine unto,” but onely they that are Cribrati 
Pe (as Temulliantermes them) ſiſted Chriſtians, theythat 
ve beene winnowed and fanned, and ſiſted (as it were) by 
Gods afflictions, by the devils temptations, and by the worlds un- 
Rindneſſes; they that have beene toſſed and tumbled aud bea- 
ten in the world, and ha ve found by their owne experience, that 
there's no content to be had in any eſlate but onely from God, 
and that there is no eſtate bu God may be had in, if a man will 
kimlelfe;theſe are they that ha ve learned (with S. Paul) in what- 
ſecuer late they, ares theremit h fo. be comm. And fo I come 
more nearely ta the firſt principall part of my Text, whereinaro 
chree remarkable points to be oblerved. „ 

1. Singularitas perſone, the ſingularity and propricty of the 
perſon, noted in the word , I, haue Rated. 3. Specificatio 
zerporis, the ſpecification or intimation of the tune when hee 
learned it, noted inthe word i996); he doth not fay,I will carne 
to be content, but I have learned, l have done it alteady. 3. Spe- 
cialtzas E ei, che ſpecialty ot excellency of the thing it ſelſe which 
S. Tau. had learned and attained, and that was to be dur u 
ſelſe. uf cient and; what that meaneth you ſhall heare by 
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1. Sivgulabit perſon, ] haveJearned. Some may happily 
conceit that ſpeakes tur this of his owne particular, that 
he ſor his part had learmt d to be C intent, not that tis the com- 
mon cond . tion of every private Chriſtian to be thus qualified, thus 
contented : Anſw, Tis true, as S. Faul was an Apoltie (and q ou 
know he was a great Ap oſtle, Apeſtolus per e Antonomaſian 
called by the name of The Apoſtie in all out quotations of him) 
I fay;as he was an Apoſtle he had his idνẽ z9iopare, his peculiar 
gifts and graces proper to himſelfe, not attaineable nor imitable 
by us: but that he ſpeakes here, he ſpeakes it as a Chriſtian, as a 
Convert, as a contented man, ard thats a grace thats common to 
(very trie belt ever. The Scripture ſpeakes of a Common faith, 
715. 1. 4. becauſe tis common to all the faithfull; and ſo hke- 
wiſe of a Common ſalvation, [nar 3. becauſe tis common 10 all 
that ſhall be ſaved; which yet every Chriſtian muſt labour co 
make proper to himſelfe : ſo may this be called a Commun cone 
— racks tis ſuch as every Common Chriſtian muſt ap- 
ply to himſelfe, and is bound in conſcience to ſeame and practiſe 
for his owne particular, for the comfort and diſcharge of his 
owne ſoule in the fight of God. It is worth your obſer vation 
that of David, Pſal. 40.6. where he ſaith of himſclfe, Ia the 
volume of thy booke tu written of me that I powld do thy will;O 
my God | am content to do it:now let a manreade over the whole 
volume of Gods booke, he ſhall not finde that tis writterrof Da- 
vid, that he by name ſhould doe the will of God mote then ano- 
ret man. Why then doth David affirmerthis of himfelfe ? Je 
tell you whar | thinke the reaſon may be: David found in the 
volume of Gods booke that it was thus written of men of his 
ranke and quality, of Kings, Prophets, &c. that they ſhould ha ve a 
ſpeciall cate to doe the will of God, and to be exemplary in their 
lives to others ; and tlus doth David appropriate and apply to 
himſelfe in particular as if ir had beene thus written of him and 
none elſe but him. In like manner, hen you tt ade in the vo- 
Yume of this booke that tis thus writ: en of S. Paul, ihat hes had 
learned tobe Content, you mult know thae tis your caſe seil 


a8 his andithat you for your parts have as good pauſe, and as 
great rea ſon (as ever David = to apply ibis waking 2 uu | 
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ſelves and (ay for your owne particular, T written of me, that 7 
How/d be content, my God I am content to be ſo. It was good 
counſell that Eliphaz gave to Job, 5. 27. Heare this, and know it 
for thy good, ( ſo we tranſlate it)but in Hebrew tis (dang-lecha) 
know it for thy ſelfe. Tis not enough for a man to know this in 
generall,that ſuch a thing muſt be, that every man muit be con- 
tent with hi te,becauſe God will have it ſo; but a man mult 
apply this knowledge to hiinſelfo in particular, and labour to 
worke hunſclfe to ſuch an? ſuch an inward tranquillity and 
contentedneſſe of minde, that nothing that God ſends may come 
amiſſe to him. As 8. Auſtin ſaid of Almes, Qui vult ordinate 
eleemoſynas dare, dabet a ſcipſo incipere; e that will give Almes 
in a right and orderly manner muſt begin with himſelfe; How is 
that ? Aſendicat 4 te anima tua, aſurit juſtitiam & 6, Thy owne 
ſoule lyes begging af che, it hungers after righteouſneſſe, it thirſts 
after grace, ics naked and wounded for want of {pirituall cloa- 
thing and eomſott; ſirſt begin with thy owne ſoule, cheriſh that, 
cointort that, ſave and ſuccour that, ſne w mercy firſt to thy ſelſe, 
then ſhalc thou the better know and underitand how to ſhew 
metcy and pitty to the bodies and ſoules of others. In like man- 
ner, He chat would go the right way to true Contentment, mult 
begin with himſelfe, firſt Rudy bis one peace, ſubdue his owne 
paſſions, quiet his one minde,andcontent his owne ſoule; and 
when he hath done ſo, he may then happily make his o wne plaſter 
ſer ye anothers ſore, and comfort others with the ſame conſoliti- 
on where wick himſclfe hath formerly beene comforted and con- 
tented : but that can he never do, till he be able co ſay of him- 
ſelfe, what S8. aul doth in my text - However others be affe- 
Sed, I (for my part) have learned to be content. So much for the 
firſt particular, which is fugularitas perſona, the proptiety of the 
perſon, %, J, have learned, & c. the next is. * 
. 2, Specifcarie temports, He doth not ſay, I will learne, lui I 
bavs learned to be content, This is one of thoſe præcoguita (as 
we call them) that muſt be knowne aud learned aforchand, a- 
gainſt the time that God will give occaſion to make: uſe of 
them. As the Prophet Eſay exhorts, Cſay 42. 23. Harker 
eee 
| | the 
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the time pre ſent all things arc ſo well with you, that you have 
no need, no uſe of this docti ine, yet the time may come (God 
knowet how ſoone) that you may be glad and thanke God that 
ever you heard it; doe not therefore heare it for the preſent 
onely (as moſt men doe Sermons) but beare it for afterward, 
and lay it up fer the time to come. For as Tulln ſayd of Poetry 
that it was a profeſfion for all times, proſperity and ad verſity; 
for all ages, youth and old age; for all places at home and a- 
broad: ſo is this a leſſon for all times, all ages, and all places; 
and happy are they that have learned it afore hand, that they 
may not de to ſeeke when they ſhall ſtand moſt in need of it 
but have a ſalve in readineſſe for every ſore, Was not that a ſad 
and a lamentable d iſtre ſle, that the people of rae! were driven 
to, I Sam. 13. 22. That in ihe day of batteil there was neither 
ſword nor fpeare found in the hand of any of the peopie, ſave onely 
in thehand of Saul and Jonathan: how did thoſe unarmed people 
(inermes in ar mis) tremble and quake to meete their enemies 
in the faces. Even ſuch is the caſe of an unprepared Chriſt ian, 
when trouble comes upon him like an armed man, ſuddenly 
and unre ſiſtably, what miſerable plunges wuſt he needs be dri- 
ven to, that hath not learned aforchand to be content with any 
fortunes, and to repoſe and rowle bimſelfe upon bis God ip the 
worſt events. When the world is full of feares, and dangers, 
and calamitics are ready to breake in upon a people, what a ta- 
king are they in that have not learned to be content; as David 
iaithof thoſe in a ſtorme at fea, P/ad. 107. 27. They are even 
at their wits end, ready to run mad, and goe beſides themſelves 
with aſtoniſt ment and anguiſh of ſpirit: whereas they that have 
learned Saint Pauls leflon in my text, can ſay to their ſoules as 
David did to his, P/ah 116. Return unto thy reſt, O my ſouler 
they can readily turne themſel ves to God, who is Centrum 
quietativum (as the ſchoolt men ſpeake) and there finde reſt un- 
to their ſoules (like Noah in bis Axke) ben a world of others 
arc overwhelmed witha flood of ſorrow. Beloved, we are not 
worthy to know for what we are reſerved, nor how Ged will 
pleaſe to deale with us; let our care be therefore (like Mariners 

at.Sca) ina calme to pi oyide fer a ſlorme, in health n 
pa P OT. 
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for ſickeneſſe, and in peace prepare for trouble: that if any 
unexpected trouble ſhoald ariſe, we may be able (with Gods 
mercy) to overcome it. and to wade contentedly and quietly 
through it; labour afore hand to ballaſt our ſoules with grace 
that we may hold out ſteddily, unmoveably in this troubleſome 
world. You know, that which muſt keepea ſhip ſtiffe and 
ſteddy op the Sea, muſt not be levers and ſores without it, but 
weight and ballaſt within it: ſo that, chat muſt kcepe a mans 
mind and conſcience Reddy and upright, that ir doe not vacii- 
lare ſtagger and reele to and fro lilte a drunken man (as David 
ſpeakes) tis not wealthand meanes without a man, but grace 
and godlineſſe and contentment within him; A man ſhall ne- 
ver be quiet in his mind, never ſetled in his conſcience, but al- 
wayes toſſfed and turmoyled wich doubts and cares and feares, 
till he bath learned this leſſon of the bleſſed Apoſtle, Is wharſo- 
over flate he u, therewithto be r eder 
3 Sperialitas roi the excellency of the thing it ſelfe, expreſt 

in he word mmm — — =_ = nd in 
a tri and proper fence, none can properly and rightly be ſaid 
to be —— but onely God. As our Saviour 
told the young man in the Goſpell, Marie 10. 18. when he 
called him Goed Aaſt er: whycalleſt thou me good((aich Chrift ) 
ther s nene good but God : the meaning is, none that hath bis 
2 ia ſe, & aſe, in himſelſe and from himſelſe, but one- 
odd all the goodneſſe that men have, comes downe from 
God as light doth from the Sunne, or water from the ſpring 
(though Ehrift were God too, and therefore good, but that 
was more than the young in knew) : ſo there is none truely 
ſelf-ſufficient but God onely that hath this ſufficiencie, this 
fulaeſſe of content in, and from himſelfe without being behol- 
ding to any creature : min of himſelfe hath no ſuificiency, 
neither ſuificient meanes to maintaine him, nor ſuiſicient 
ſtrength to defend him, nor ſufficient grace to ſave him, but all 
Our ſudficiencie is from God; Tis e 7avr+ ixdv who is ſuf- 
ficient for theſe things? is as true in other caſes, as in the cafe 
ot the miniſtry :- man of himſelſe without God is not ſuificiene 
far any thing as the Moone is but a darke body, if the Sunne 
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doe not looke upon it, ſo is man but a dead creature if God doe 
not worke in him, there is no light nor life in him. Yet ſuch is 
the goodneſſe of God ui the good pleaſure of his will (a8 
the Apoſtle calls it) that when a man can ſo farre deny him- 
ſelfe, ſo farre maſter and prevaile with himſelfe, as to ſuffice 
and content himſelſe with that dimenſum, that portion which 
God hath allotted & aſſigned him, be it more or lefle, to eſteem 
ñt enough and ſufficient for him; ſuch a one doth God account 
a man like himſelfe, a man after his one heart, a man that is 
«vTeprns ſelfe- ſufficient. 

And here I may take up Moſes with, and ſay, [would to God 
that all the Lords people were thus affeBled, and thus minded: 
Are your mindes ſet upon righteouſneſſe, O ye ſonnes of mend 
(faith David in the Plalme.) No: we may anſwere, and ex- 
perience ſheweth that mens mindes are ſet upon covetouſneſſe, 
they are ſet upon the world, they are ſet cleane croſſe and con- 
trary to the rule and direction of Almighty God. For thus 
the caſe ſtands, where God would have men to bee covetous, 
there they are content; and contrarily where God would have 
men to be content, there they are extreamely covetous. In ſome 
things God would have men to be covetous. 1 Cor, 12. alt. 
(overt earneſtly the beſt things : the things of this life are the 
worlt things in Gods account, howſaecver we eſteeme them; 
thoſe are the beſt things which belong and bring a man to a 
better life; and of theſe God would have us be as covetous as 
we can be for our lives, (nr is the word, be earneſtly, cagar- 
ly covetous; never thinke you have faith enough, never thinke 
you have grace enough, never thinke ye have wiſedome and 
patience and godlineſſe enough; but mill labour, ſtill hun- 
ger after more; Herein exerce avaritiam tuam ( as Saint 
Auſtine ſpcaketh) if thou haſt any covetouſneſſe in thee, ex- 
erciſe it this way, ſet itaworke about thoſe things, for here a 
ſufficit is deadly, (as the fame Father hath it.) Sec now our 
croſſeneſſe and perverſeneſſe to God, where we ſhould be co- 
vetous, here we are too well contented, if we have never ſo little 
grace, neuer ſo little faith, never ſo little religion, &c. we are 
ready to lay with Eſau, we = enough to ſerve our one 
: turnes 


[| 


turnes, we neither covert nor deſire any more;like that monk in 
Saint Bernard, chat fer downe this for his reſolution, nec peior 
fleri vole, nec melior empio, I will bee no worſe, neither doe 1 
deſire to be better; and ſo they ſtand at a ſtay like dwarfes, and 
never ſeeke to enereaſe their talent. Tuſt of alis temper, Act. 
18. 17 Nihil eorum Galliani cura, Gallio cared for none of thoſe 
things; nor doe we care for any of theſe things where wee 
ſhodld be carefull we are careleſſe, and too well contented 
where wee ſhould be covetous. Thus we croſſ: God on the 
one fide, by being content where we ſhovld be covetous. 

See now how we croſſe him on the other ſide, by being co- 
vetous where we ſhuald be contented; As firſt in the matter of 
ſinne: A man that hach becne e a lover of pleaſare, 
more than a lover of God, and hath followed the luſts, 
devices and deſires of his one heart along time together, 
God would have ſuch a one to leave while he is well, to repent 
himſclfe, and content himſelfe wich what is done and paſt, and 
to ſinne no more, leaſt a worſe thing than he is aware of, fall 
upon him. P % &c. (ſaith che Apoſtle. 1 Pet. 4. 3. 
Let the time paſt of life ſuffice ur, to have walked in laſciviouſ- 
neſſe, Unfts, exceſſe of wine, revellings, banquettings, and abomi- 
dalle Idolatries; marke the word, let ir ſaffice, ot let it content 
you to have ſpent ſo much of your life in this ungodly and un- 
profitable manner: at if he ſhould have ſayd: ye have done e- 
nougb. you have had pleaſure and ſinne eqpugh, leave while 
ye are well, de content now to breake off that courſe, and begin 
anew one. A man would thinke ſuch mee ke, ſuch moving 


counſell muſt needs take good effect: yet tis ſtrange to ſee how 


unteaſonable, how unſatiable men are in this kind, they can ſet 
no-bounds to their appetites, no ſtint nor meaſure to their 
finnes : they can never tell when they have firmed enough, ne- 
ver tell when they have drunke enough, never tell when they 
have angred God enough; but as the Apoſtle ſaith, Eph. 4. 19. 
They commit unc leanne ſſe even with gree dine ſſe, ir Se (ig 
the originall word) with covetouſneſſe: no griping worldling 
is more greedy and covetous of money, than a wicked man is 
greedy and covetous of finne, that he ean never ſee weed © ar 
| t 
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kath enough of ie; but fill goes on to adde ſinne unto ſinne, 
drunkenne ſſe to thirſt, & as a coyerous man treaſures up wealth, 
ſo doth a wicked man treaſure up wrath for himſelſe againſt the 
day of wrath, Rem. 2.5. (Yaſtinum peccatum hedie delinquunt 
(as Greg. Niſſen (aid of the richman in the Goſpell) They ſonne ta 
da) for to morrew, | 

They ſtudy and deviſe and plot their finne afore-band, as if 
our Saviours ſaying were not 55 At.. uit. Swfficient for the 
4a) is the evill thereof. Alaſſe beloved, the beſt day that a man 
ſpends,or that day that a man ſpends beſt, he commits evils and 
ſinnes enough to repent of that day (Ile warrant him: ) he ſhall 
neede no more to trouble him; yea, and happy too if he can 
wake even with God at night, He ſhall not neece to bee fo co- 
vetous, ſo greedy of ſinne, he ſhall one day have enoughof it, 
perhaps ere he be aware, he fhall one day finde what it is fora a 
man to ſinne in ſio æterno, when he comes to rue for his ſinnes, 
is Dei æterna. He that would ſinne ever laſtingly, if hee might 
live eyerlaſtingly, tis juſt with God that he ſhould ſuffer everla« 
ſtingly: Thus will God croſſe ſinfull men, as bad as ever they 
croſt him, and teach them to be covetous where they ſhould bee 
contentgd | 


$hkewiſe do men deale with God for the things of tliis 
; Good is all for contentedneſſe, and we ate all for covetouſ- 
God fajth,[f you have but food and rayment (though yee 
have little or nothing elſe) yet be content with it, 1 Tim 6. for 
why ? tis more than we deſerve, more than we are worthy of, 
more than God owes us, if he allow us but that, Vea, if we have 
but our daily bread (as our Sa viour termes it) if God ſhould ſo 
reſtraine us in our diet, and cut us ſhort in our proviſion, as to al- 
low us no more but bare bread, we have teaſon to be content 
with it, for we have that we prayed for; if God afford us more, 
we are bound to be the more 1 with Jacob) 
that we are le ſſe tha the leaſt of al Gods mercies, there is not the 
leaft of Gods wercies but it is too great and too good for us, And 
yet tis ſtrange to ſee how few there be, that thinke ii] of them 
ſelves, and well of their eftates; I mcane, that are well Conrented 
with Gods allowance; but 4 with the Prophets = 2 
* Ka. 
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Boe, F before; 


Nay ſome are ſo unreaſonable and unſatiable, that as the Prophet 
ſich, they enlarge their deſire as hell : ſome mans minde is like 
hell is ſelfe, which though it ſwallow up a world of ſoules, yet 
tis never ſatisfied, but ſtill gapeth for more: thats the reaſon ſuch 
a one can never be contented, becauſe though he may have a 
houſe full of money, he can never have a heart full of money, for 
why? He hath a hell in his heart, that never can be filled with 
meanes nor monies, #hy hath Satan filled thy heart (faith Pe- 
ter to Ananias when he lyed to the holy Gholt to fave his mo- 
ney, Act. 5. 3.) There's the hell in the heart, that mans heart 
which is filled with the De vill, filled with covetouſnefle and un- 
codlinefſe,muft needs have a helliſh heart; yea his heart is a hell 
it ſelſe, the very habitation-and houſe of devills, and woe bee to 
that ſinne that brings a hell into a mans heart in this world, and 
brings a mans heart and ſoule into hell in the would to come. 
Thus you ſee what comes of being coverous where God would 
have men to be contented. Learne therefore from henceforth to 
ſer bounds to thy appetite,to moderate your cares for the things 


«of this life, and to frame your deſires to Gods appointment, and 


that's the way ts be content. | 
1 have not yet done with this point, for as Iſcarched morenar- 
newly into the original l word, i found that aur goes before 
«pave, that ſelfe goes before ſufficient: which put me ia mind of 
another confideration, and that's this, namely: That a man muſt 
be himſelfe ere he can be fufficients Imeane, a man can never 
attaine to any true, reallſufficiencie ot contentment of mind, till 
firſt he be himiſelſe. Every man is not himl: lfeʒ not onely fools 
and mad men and drunkards are not themſelves (as we ſay) not 
their owne men; but every unconverted, unhumbled, unwake- 
ned ſinner. As is ſayd of the Prodigall ſonne, Lale 15. 17. that 
when he was converted, Then he came elfe; which em- 
plyes that before that time when he livedin ryot, and exceſſe, and 
in that waſifull way of wickednefſe, when he was glad to feede 
upon choſe ligne 4emoniorumthole husbes of Divels which the 
teat ſpeakes of: all that while he was not himſclfe, he never be- 
gan to come to kimſelfo, till he began to oom to bis ker: ſo — 
| Pale 
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ſpeake properly, a man never comes to himlelfe, till he come 
home to God by true repentance, he is never his one man, till 
he be the Lords. 3 Things there be that make a man not himſelf, 
and conſequently make him unſufficient and uncapable of true 
contentmrnt. 1 Nabals drunkeneſſe. 2. Nabuchaduea cars mad- - 
neſſe. 3. Satans villenage. That's the reaſon that the Scripture com- 
pares ynregenerate men to drunkards, and mad men, and ſhyes, 
who of all cthers are trucly faid to be not themſelves. S. Pant 
faith, 2 Tim. 2.25. that a Miniſter that hath to doe with re- 
ſractory ſinners, muſt waice if at any time God will give them 
re ce, ira «pun, that they may awake out of their drun- 
ken ſleepe and become ſober (ſo the word ſigniſies:) imploying 
that as long as we.muzz'e our ſelves in our jgnorance, and got 
en ſecurely in our ſinnes, not grieving for them, not firiving a- 
gainſt them, not making conſcience to teforme them, all that 
while we are like drunken ſots voyd of undei ſtanding, wee are 
not our ſelves. As there is a vet · drunkenneſſe, too common 
i cheſe dayes, God forgive the world that ſinne; ſo there is 
1891 d, a kind of dry dtunkenneſſe (as the Prophet faith in 
another ſenſe, Eſay 31. 21. Thon art drunke, but not with wine.) 
Every ſinne that a man is be witched untu, doch for the time ſo in» 
fatuate and beſot him, that he is not himſelſe, hath not power 
over himſelfe, to refraine or repent of it, till God awake a man 
out of this ſame drunken ſleepe, & give him wiſe dome to ſee into 
his ſinnes, and grace to forſake them; Then, and not till then 
doth he came to himſelfe. Now as ſome are not theinſel ves 
through dtunkennefle;ſo others ate not themſel ves through mad- 
neſſe. The heart of man (ſaith Salomon Ecrleſ. g. 3.) is full of 
vill, and madueſſois in bus heart while he lives. Now mad men 
are of 2 ſorts, 1. Some are fur entes furious or raging mad: like 
thoſe Phariſees Luke 6, Ii. that were filed wich ma dneſſe at the 
fight of the mſtacls which Chrift wroughtzor like thoſe that ſto- 
ned Stephen, Act. 7.54. They gnaſbed wpon him with their tooth. 
$167; 1270(is the word) they grated and ground their teeth at 
him, as if they had been cutting with a ſau for ſo the wordfigni: 
fies) they were lo mwadand divelliſh, that theywould ha ve found in 
beit beats to haye awed 3 _ 
Vee! & 3 wen 
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Such mad men as cheſe, let them be ne ver ſo little ſtirred, or pto- 
voled, orcroft cither by God or man, how bitterly doe oy 
cutſe and ſxeare,andrage and damne theſelves to the pit ot hell, 

that it would make a mans heart ake; and his ſoule tremble to 

beare and ſee it, for feare leaſt God ſhould take them at their 
words, ¶ urſed be their anger for it is perce, and their rage for it 

& cruell, Cen. 49. 7. 2. Others are Amentes fooliſh mad, [have 
ſaud af laughter thow art madnec ſſe, ¶ſaith Salomon:) is it not a 

mad * a man to laugh when he ſhould weepe, to ſing and 

ſhouce when he ſhonld fob and ſigh, tg make himſelfe merry 
with that which makes God and his Angels ſory? Though wee 
account this cheerefulneſſe, the holy Ghog accounts it madneſſe. 

Lachrimarum canſac tripudiantes peragunt, & ridentes mores 

negotinns 2 a Father) They that make a ſport of 

linne, do but dance a Galliard about thebrinke of hell; and if 
that be not the madneſſe of folly, judge ye. Too many ſuch 

mad men there ate in the world of both theſe ſorts and kinds, I 

pray God of his mercy con vert them, and bring them into a bet- 

tet minde, that they mayſce and bewaile their owne miſerable 

«lace through ſinne before God, and ſo may come to themſelves, 

for yet they are not themſelves, and conſequemly can never at- 

taine to any true contentment. Adde hereunto, thoſe chat are 
the ſervants and ſlaves, the drudges and vaſſals of ſinne and Sa- 
than. You know a ſervant is torus alterius, is not his owne 
man, is not a man of himſelſe: Even fo, and more than fo, is hee 
that is a ſervant of ſinne. Ay brathren ( faith S. Iame:) be not 
many maſters, Iam. 3. 1. every man naturally hath Tos Au 
added many maſtersin himſelſe; every temptation, every ſinne, 
every luſt, is a wicked mans maſter; pride comes and that ma · 
tiers him, then comes anger and that maſters him; then comes co- 
vetouſneſſe, or wotldlineſſe, or filthy uncleanneſſe, all theſe get 
the maſtery of him, and keepe him in ſabjection that he is not 
himſelfe. O quam multos dominos habet qui num non habet, Oh 
how many maſters and Lords hath that man, that hath not thee 

O God, for his Lord and matter! the very de vill bimſelfe is bis 
T_T more than that, he is his God: therefore hee is called 
Un god ef this wet, 3 Con, 44+ And why the HI 
72 | world? 
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world ? me thinkesthat ſhould be too high, too happy, too 
honourable a title for ſobaſe 8 fiend: doubtleſſe the reaſon is 
this becauſe as God at the beginning did but ſpeake the Word 
and it was done, Gen. 1. ſo if the Divell doth bat ſpeake the 
word (as it were) but give thg leaſi hint of any ſinne, that hee 
would have committed and done, preſently they doe d 
evaaigier ſceke opportunity to bring it to paſſe: at uch a becke 
are wicked men tothe mortall enemy of their ſoules. 

Can any man ſay, or doth any man thinke that theſe men are 
themſelues, or that they can enjoy true contentment? Alas no; 
for their caſe is juſt as the Hralltes was in Æggypt, who when 
they bad wrought hard ia the brick-kiljns ali day, were well 
whipt and bea en for their labanrs at night: or as Sampſon 
among the P hiliſt ims, who after he had laboured and ground 
like a horſe in the mill all day, was put into the priſon houſe at 
night; And What content could either of theſe take in theic 
worke or in their wages? Thus will Sathan ſerve them that 
ſerve bim after they haye wrought hard in the workes of 
darkenefle the wholeday of their lives, when the night of death 
come (without great mercy on Gods part, and great repen · 
tance on their owne part) they ſhall be ſure to be caſt into the 
priſon of hell, and there — and tormented cycrlaftingly 
for their paines; And if there be any content inſuch worke, or 
in ſuch wages, judge ye. By this you perceive, there is more be» 
longs to ſelf.ſuficiencie. than perhaps you are aware of; there 
may be ſelf · love, ſelf · will, or ſelf · pleaſing, or ſelf · conceit, where 
there is no true grace nor feare of God: but there be no ſelfe- 
ſufficiencie, no folid contentment, till a man be delivered from 
Nabal drunkenneſſe, from Nebzebadnexzrrs madneſſe, and 
from ſatans vill & ſo be truly converted, and come to him- 
felfe; ſor there be a converſion, be fore there can be any 
contentation; ge ver looke to be conteated, till firſt thou bee 
converted, and come home to God, ànd to thy ſelſe; for «v7@ 
muſt be before «2x15; ſelfe, before ſuiicient. en 4 

Hence then Jobſerve ſoure corollaries or ſingular circum- 
ftances touching the nature and quality of this ſelfe · ſuiſicien- 
cie; that it s, 193 HE 07,1539) 200 e H 
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1. Resſeria, a ſerious thing; as Seneca ſuyd of true joy, 
(ibs crede,resſeveracſt verum gaudium) ſo may I lay of true 
contentment, tis not a light and frothy,bat a grave and weig - 
ty thing be that would be truely contented; muſt fir do ene 
and conſider ſeriouſly with himſelfe, in what tearmes hee 
ſtands with God: for fuch as a mans conſcience is to God- 
ward, ſach is hiscontentment to himſelfe-ward. There u wo 
| | peace to the wicked, ſaith my God, Eſay 57, 21, a wicked man 
| can haue no comfort nor content, Why? For he # like the trou- 
| bled ſea, whoſe waters caſt up mire and dirt ( ſaith the Prophet 
inthe ſame place: and — ares troubled ſea, and nor like 
the troubled ayre, for the fame wind troubles both? The rea» 


ſonis, becauſe when the ayre is troubled, if the wind doe but 
1 ceaſe, tis preſently calmed; ſo is the heart ofa godly man, when 
WE | his troubles are over, his heart is preſently at reſt; but a wic- 
[if | ked mans heart islike the fea, which when the windsare lay- 
1 | ed, and ther's no outward thing to trouble it, it ſtill workes 
I | andfoames, and troubles it ſelfe with its owne motion; ſo 
F though a wicked man have nothing outwardly to trouble 
him, yethisowne unquiet heart troubles it ſelfe, and will not 
ſuffer him to be at peace. Take this for a Maxime, that a wic- 
| x ked man can never be acontented man. Try thy ſelfe there- 
1 fore whether thou be filius pacis a ſonne of peace, or p̃lias ira 
1 a child of wrath; looke well into thy ſelfe to ſee how the caſe 
| ſtands betwixt thy ſoule and thy God: if upon inquiry thou 
findeſtthat God and thee are friends, then goe thy way (as Sa- 
lomon faith Eccleſ. g. 7.) Cate thy bread withjoy, and drinks 
| thy wine with a merry beart, for God now accepteth thy workes: 
| —— thou by wagon liveſt at variance 2 —— 
is c thy note and ſay, Droepe O my ſoule we t 
| bead and heart, be in 2 bugs wb —— of. 
3 gue ad ſinem vice( Amb.) repent and momtne to the very death, 
. never ſuffer one chearefull thought in thy heart. one chearefull 
| looke in thy face, one cheereſull word in thy mouth, till thog 
haft reconciled thy ſelfe to God, and made thy peace with 
heaven; never ſecke to give thy ſelſe content, till firſt thou 
halt given thy God content, for all the ſinnes ene 
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haſl grie ved and diſcontented him. Let no man therefore bee 
miſtaken in the matter of contentment, to thinke that tis a wan- 
ton and laſciyious thing; he that truely learnes it ſhall finde that 
tis Res ſeria, a weighty and a ſerious thing. 

2. It is Res ſacra, a holy thing, therefore the Apoſilę. 1 77m. 
6. 6, joynes Godlineſſe and contentment together; th, ſnhe that 
none can be a contented man, bus he that is a godly man. A 
ranger (faith Salomon) doth not inter medale with this joy, 
Prov. 14. 10. he that is to God, and a ſtranger to 
godlineſſe, hath nothing to doe with true ue e. In which 
reſpect the Apoſtle lach, that God giveth to the godly vr its 
driven, all thingsrichly to enjoy, i Tim. 6.17. Tis one thing to 
uſe a thing, another to enjoy it; a wicked man may uſe the crea- 
tures, and the ordinances and bleſſings of God, but he cannot be 
ſayd to enjoy them;for thatimports a ſweete and ſanRified uſe of 
them, which is the gift of God onely to them that are godly - 
and tis certaine, no man in the world takes ſo much content in 
his meatesand drinkes, and lawfull recteations, as a godly man 
doth, for he enjoyes God in all theſe. Contrarily, The joy of the 
wicked (ſaith Salomon elſewhere) bath a ſnare iu it; (i) a ſecret 
gulltineſſe of ſinne that ſtrangles all their miirth, ſo that even in 
laughter their hearts ate heavie. It followes then, that as that 
was the beſt wine that was of Chriſts making, Joh 2. when he 
turned the water into wine; fo that's the beſt content that is of 
Gods making, when he turnes aur carnall joy into a ſpirituall 
joy, and mingleth heavenly content with earthly. Let no man 
therefore ha ve a miſopinion of contentment, as if it were a ſenſu- 
all or carnall thing, for he that truely underſtands it, ſhall finde 
that tis Res ſacra, a ſacred and holy thing. | Sh 
3. It is Respretioſa, a pretious thing, not onely as tis ſayd. 
1 Saw. 3. 1. That the word of God was precious in thoſe dayes, . 
that is, rare, unuſual, and ſeldome heard of: for ſo is content- 
ment too, tis a rare thing to finde a contented man; but tis Ra- 
ram and ( bærum too, not onely pretious for the rarity and 
ſtrangeneſſe of it, but fot the worth and excellence of it; as the 
blood of Chriſt is called pretious blood, for the worth and. excel- 
lencie of it above al e one drop of it was 1 re- 
D 9 Pe 2 8 
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deem x world in thisſenceis true content a precious thingztis in- 
deed the only dealer the only heaven upon earth that this world 
affords, without which man ĩs even dead while he livech, and 
many times through griefe and diſcontent, is even ready (as Jos 
ſpealtes) to chuſt frangling and death, rather than fe, Ieh. 7. 
I5.. Let a mans houſe be never ſo well fi tuated, never fo well 
firniſhr,andfairely built, if ke have no content in it, it is but (as 
the City of Refuge was ſaid to be) 4/1747 eihand, a priſon with. 
out fetters t it be not a place of durance, tis a ** of bon · 
dage to him. Let a mans wife be never fo vertuous, if he have 
no content in her; ſhe is but 515 iy ox7s, Nike a ſnake in his bo- 
ſome ,a continuall heart · ſore and vexation to him 3 thouzh a man 
have many children and meanes enough to lea ve tbem, if he have 
no content im chem, the will be to him (as Jarob ſayd of Simeon 
and Leni )a meanes to downe his hoary heal with griefe 
2 ow to the grave. Let a mans table bee never fo richly 


© (as David ſpeakes) if he have no content in if; it is bur 
255 him, e par 16 littt, when God 1 
uaſles to eate, 8 2000 wickall inte weis g ules. All 


y t Cupboards of plate withour contentment, are but (as. 
pr ſaid xo be Ola /orionis ) no berter than waſhpors, or 
ict exprefſeth ir, The woe ts wherein there in no 

7277 "a world, © on within doore or 
8 A ic i worch,br value, to a man, except 
A have contenttnent jo yned with it. Therefore judge ye, whe 
it be not Res pretiofa, arate'and 2 thing, If chow 
ſepat ate” tht precious from the vile, thou ſhalt be as my month 
(ith God reb 15. 19.) chere is a vile, 4 bal eontentment that 
conliſts in ſenſuality and beaſtly Tufts, when men like Swine lye 
or wallow 7 rayre of their owne finnes; bur ther s andther 


T7 ou a 


by tharwhich Itetme 1 


4. Laftly,tis Respetenda, a Sings whe be for. Ei this bat 


every one that is go » Wake bis pri 72 8 faith David 
Dal. 32. 6.) forothet thi pray. e and. 
Jery 2 muth, one prayes x for patience, 


another. 
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another for wiſedome, & c. accarding as every one knowes the 
ſtate of his owne ſoule, d the neceſſuĩes of his one life: but chis 
is ſuch amwxn5,ſuch à univerſall r that 
 isgpodly . iter in other things 

in this they all agree, ir prayers jumpe & meete in this cen · 
rer;there is not a godly man pon earth, but he dot heattily de- 
fire of God, that if God will not give him meanes to liye richiy, 


nor health to live — chat he would give him grace to 
live contentedly. Super hoc, ſor this ſnall every one that is godly 
make his prayers unto thee. It is indeced a grace that comes im- 
mediately from God, as the Apoſtle imployeth in the next verſe 
to my text; ha ving ſayd here; He had learned to be content; hee 
another ex Non there, and faich a am Divinely 
taught, or I am taught of God to be content: tis not mans tea · 
ching then, but Gods teaching hisioward effectuall worki 


that muſt learne a man the Art of conte ntation. Non lectio, ſed 


unctis (as S. Bernard ſpeakes )tis not all the reading in the world 
that can bring a man to it, but tis that fame Annoynting ( which 
che Scripture ſpeakes of, i /obn 3. 27.) chat mult ſupple and ſof- 
ten a mans beart, and make him pliable to any condition. A man 
muſt be he, inwardly taught and wrought of God, be- 
fore he can come to the true under and application of it 
to himſelfe. Its true, that all other- bleſſings this, doe 
come from God, but not ſo immediatly as this —— 2 if a 
mu want money, friends may ſupply bim; if he watit counſell. 
che Lawyers may helpe him; if hee ſtand in need of. phyſicke, 
there be thoſe that can doe him eaſe ; but if hee want a heart to 
live comfortably, and grace to live comentedly, it is God alone 
that can furniſh him there with. He is che God of all Grace(as 
S. Peter cals him, I Pet. 5.) he hath the treaſury, the monopoly 
of it in his owne hands: Want you wiſedome ? want you faith ? 
want you contentment ? &c. to him you muſt repaire: It i, Hee 
that giveth his beloved ſteepe(as David ſpeaketh. He that would 
ſteepe quierly,and awake contentedly, muſt be a ſuter to God 5 
Contentmient will not come alone: tis Rex una, a thing to her 
prayed for, and happy are we, chat we may la ve it for 22 

And here I cannot but * unto you che prayer of p 
: : 2 or 
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for this very thiog, Prev. 30.8. ckat holy man knew that if the 
g afforded any perfect contentment, it was in a middle e- 
ſtate, equally diſtant from penury and from exceſſe 1 he knew 
it was a hard matter eee 
rich, to live eontentedly : therefore he deſired of God to give 
him neither poverty nor riches, but to feed him with food 
Hi ws for him- That God would grant him ſuch an 
indifferent, ſuch a midling eſtate, that he might neither be ſo 
as to be diſpiſed, nor ſo rich as to be envyed, but onely ſo 
py as to be contented: this was the ſumme and ſubſtance 
of his prayer. Give me leave I beſeech you, to make a little 
digreſſion upon it; Ihope it ſhall be no tranſgreſfion, neither 
bot Pra ience, nor tomy purpoſe, becauſe tis ſo agreeable 
uta 
his 


| le to my text. There you may ſec the two extreames 
of this vertae; poverty on the one ſide, and riches on the o- 
ther; (like the two theeves in the Soſpell) and contentment 
(like our Saviour Chriſt ) in the midſt betweene them both. 
The firſt — or enemie to — — is 1 
1 it pleaſe God to lay poverty upon ſome men (I ſup- 
poſe) for their ſoules ook tha by being poore in purſe they 
may learneto be poore in re — ſobeing wretched. one 
way, they may cometo be bleſſed another way: for ag are. 
the poore in ſpirit, Nat. 3. Yet you would not thinke how 
Bard a thing it is for a man chat liyes 3 live very, 
—— But I will give you my reaſons for it, and they - 

j 'O * 137? 238 77 |=} 33:37 400 {i Tonk: 
- I»Proptey inediam, for the famine and hunger that pc 2 
ple endure in theſe times oſdearch & ſcarcity, which rich ones 
neither feele nor feare. Agicwas with Ieſepb, Ger. 37.25. His 
—— to care and drink,g be metry, while poore 
leſipb lay pining and ſtarvingia the pit:and to that the Prophet 
Amo, alludes, blaming, chaia thas lived at eaſe in Syon, and 
were not ſorry for the afflictions of /oſepb:; ſuper contriturams 
Leſapbi ((ome render it for the threſhing and Rayling of Jeſeph. 
Hoh many poote Jaſephes are. there in this kingdome, that 


are fine to threſ & Alailez to worke and toyle from morne to 
night, and all they can doe, all they can earne, will * buy 


pa Ra baſe — „ 
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bread for their poore wives and children. In all che Lamenta- 
tions of Jeremy there's nothing more lamentable than this, Lam. 
4-4» Parvulipancm petuut, 6. The litile children cryed and 
dyed for bread, and there was not one that could breake it to 
| them, Bleſſedbe che Lord, it is not ſo in this City; your plenty; 
your bounty, your merey hath provided better for poore children 
than ſo; and ¶ doubt not, but the promiſe, the grace; the glory of 


together, and that is all. And if it bean eaſie matter for ſuch to 
de contented, judge ye: Whena mans wife ſhall cry, his children 
cry, his cattell EE month any) ſhall ey and lo we and bleate 
fox want of food, and a man hath it not to give them; Oh my 
brethren, this cuts, this wounds, this peirceth to the very heart 
and ſoule. No mar vaile then that e ¶ gur prayed to Ged, Hee 
or the hunger that 


might not come to poverty, Propter inediam, 
the pooxe do ſuffer... br n A f ble. 
2+ Propter iniuriam, for the injuries and wrongathat poore 
people ſuffer from rich oppreflors, & are not able to right them - 
ſelyes. The Prophet David ſaith, Pſal. 10.9. Theyravifo the 
poore when they get himints their nets, What are the Nett of 
rich men? hut their bonds, their debts,. their motgeges; 23 
S.Chry/oft ow ſaixh, yeduuare Tpxrdyry a14Vze ixvghripas Nou 
2 * os writin 22 than — atv 
e be the ners of rich oppreſſors, their writings and obligati- 
ons: Now when they get a-pooremian into theſe nete, how dog! 
they uſe them? David ſaich, they do not onely rob tbem but 
Raviſh chem: You know Raviſhing is a diſtoneſty joyued with 
violence anderuelty + ſo the meaning ie, When they get a poote 
NN at he is hampered and en- 
rangledin heir ners,hey ule bim diſhoneſty, and they. uſe him» 
cruelly too eee not Mercy to h had 45 their: 
7721 3 hands. . 


— 


„ = - \TrematobeCommn:®” 
hands. Elſewhere David termes them arIguwnezayrc,men-carert 


Chriſtians in name, but Canibals indeed. Pfal;r4.4- They eate 
up my people gue thay eate bread 1 they do not onely nip them and 


them by their uſury (a8 no uſury in is bi 
. 22 — YIſay, — 
onely bite chern by their uſury, but they deyoure and care them 


u . they 
—— to —ů—— make 
conſcience to eate & ineales meate when thes ate h leeve 
it, theſe men are no better than murtherers in Gods account; for 
2 poore man? ſubſtance is cermed his life in Seriprure In the 
Goſpell tis ſaid, A. 11. ut. tat the widdow caſt in:o 
the tt r len, Her whole life, (i.) her whole ſubſtance. 
So L 8.43 · tis ſaid of the woinan that hadan iſſue of blood 
bs — utes vd Gioy, Her whole life, —_— 
w ving 1 ePhyfitians : They then that A- 
ance, do in effect, and in Gods account 
ul ary ee and are warbetrs For a poore man 
in his houſe is like a ſnailein his ſhell,  cruſb, that and you kill 
——.— In another —.— ;They grind rhe faces of the ores 
Tos cruelly and unmercifully, as if they 
7 —— — 
if chis be not an enemy to a poore mans content, judge ye: there. 
fore Prepter imiuriam for the wrongs that poore people ſuffer, 
er (Lich Ane 
29 poverty 
3. \Propter infamiams for the reproach, the ſcorne and con- 
teinpt that is incident to men of pooreeltarey let a poore man 
| bemover ſo honeſt, never — gever ſo vertuous, yet the 
world regards neither his vartues nor him, but doth Wee 
| pt hies, as che Phariſee did 


he called him 


world andobſervetit, 'chap.2. 1. that if 
there come one inte your — rendered with a gold 
r and enter. 


'Þ4y 0 Þ 3 © 
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1 | | * 
5dr gu in vile rayment, or in a poore habit, he is deſpi- 
ſed and bid ſtand behind the doore.Looke into Li. 30. you 
ſhal ſee a true image of the richchurles of theſe times: w henthe 
E prodigalls wings were clipt, his means were waſted that 
was glad to ſeeke reliefe in his fathers houſe, though bis 
od father kindly embraced and entertained him + (as God 
doch all repenting ſinners) yet his clder brother would not 
owne him, bur called him in diſdaine; This thy ſonnes not this 
my brother, but this thy ſonne, as if he bad beene nothing of 
kinne to him, becanſc he was into poverty, and driven 
by neceffity ta make bold with his friends had he come home 
„ attended, or ſuſſicientiy monyedthen 
(no doubt) he ſhould have beene his brother, as welcome to 
him as to his father; but becauſe hee was beggerly, bare and 
poore, he was but qi heb ſonne, O nimic inimica 
«micitia, (ſaith a father) Oh the too friendleſſe friendſhip of 
this world, that want of meanes fhould cunſe want of love, that 
a man ſhould be valued, not according to that which hee bath, 
but according to that which be hath not. I beſcech you take 
It into your confideration, whether it be not a hard matter for 
4 man do be well-oomenred, rhart ſhall ſee kimſelfe deſpiſed and 
tr py ng Vie whether aan hath nat reaſon 
t6 þray-is pr did, Lord et me not come te poverty, Proper 
7985 L or the contempt and ſeorne that poore men are 
ubject to. e % n 
f Laſtly, pr opter imbeci litotems, for the frailty und weake- 
neffe of our corrupted nature, which is ſuch that f our mednes 
begin to faile us, our faith in God is ready to faint ond faile us 
'to0. W, 7 —— 5 — + mos 
yet alas we count that hut a poore kind of living; und as long. 
a3 we can either live by pur metnes, or live by our friends, or 
live by our wits, or live by our ſhifts; as long as we can live a- 
ny way, we will bardly be brought to live thay way, to live by 
our faithin leſus briſt. It faros with us for the moſt part as 
it did with Hag, Gn. 25. 15-45 long us ber bread and her 
bottle held our, ſo long ſhe was reafonably well ag 
- e 


wi 
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E as ſoone as 
r preſently. ſhe falls 
a crying out, the was undone, ſhe and her child muſt dye, there 
was no more hope. Thus it fares: with us: as long as our 
meanes and monies hold, we can be indiffercntly well content, 
God Almighty ſeldome heares of us, but if theſe be exhauſted 
and gone, care preſently out of heart, wee thinke 4 wry 
way but one with us: we and our children muſt periſh, ther 

no other hope: auleſſe God open our eyea;ts be did rhe eyes 

of Hagar, to ſee the ſountaine of his goodneſſe that's over — 
hand toſupply the esneceſſitics; and then we are 
Beloyed, —— for 7 or his dayly 
ms yur ia wr wry cnpboare when our owne 
Proviſions fayle us, then to rely and the proviſions 
of God, that's the tryall of a Chriſtians fairh. Tis an eaſie mat 
ter to ſwim in a warme bach, every weakling, 2 impo- 


tent body can doe that br he that can hold up his ina 
when every wave is ready to a and ſwal- 
a Coane —— wy and life: fotis 


ancakiemarerto be comenting plentifull eftate,where therc's 


—— bans any oy ans may waves 
intoa dea trip bor ub many, wants like ſo. many waves, 
come dayly beating and upon hold 

his hea Ao py — in Per Ther ache duch. 


Kone of an undiſſembled faith indeed V ou that never yet felt 
any want, little doe you know what plunges poore men are 
driven to in the outoknow hes ae fince God in 2 
not make you to oi by miſcrics by experience, 
— have you to know it by 8 that you may 
r to bring you to poverty, 
— — oy the ge prac of humane . 
can hardly out in the want meanes. 

Thus e heard the inconv ders ics of p which 
is on now in few werds the 
isthe other extreame; both 


as ends ot; 37 
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By Ric hes, doubꝛleſſe Agur meanes ſuch Riches as Our davi- 
our cals uu dduν,eZ the mammon of unrighteonſnefſe, Luk. 
16. 9. Riches ill.gotten,by unjuſt, unrighteous meanes : for other- 
wiſe Salomon tels us, Prov. l — the bleſſing of the Lord 
maketh rich, and he addeth no ſorrow with it : intimating, that 
they which grow rich, and not by Gods bleſſing, but by ſuch 
meanes as God hath accurſed; the Lord doth adde ſuch a deale 
of ſorrow and care and yexation with it; that they were as good 
or better be without it. Such riches they were that Abraham 
rejected at the King of Sodomes hand. Gen. 14. 23. when he offe- 
red him goods and ſpoyles enough to have enriched him and all 
his boulkold ; no (faith eAorabam) I will not take ſo much as 4 
thred or a ſbove-latcher becauſe it ſal never be [aid the & ing of 
Sodom hath make me rich: men hall never ſay,that Abraham 
was made rich not by Gods bleſſing, but by the King of Sodomes 
_ God ſhall make ¶Alrabam A I 8 2 
e. It is reported of Neue ſſas (a better Lawyer, than ho- 
—— that he ſhould ſay; 1 would not venture his ho- 
2 Hall never be valiant nor he that will not venture his (ane, 
erich. Let them that make no reckoning of cheit ſoules, ven- 
ture them at their perill; but let all that contentment here, 
or heaven hereafter, make their prayers ro God as A d, 
From ſuch finde of Riches, goed Lord deliver u. And great 
reaſons may be given for it. 89 
1. Qria oueraut, becauſe ſuch kind of tiches load and clog the 
ſoule. Hab. 2.6. Noc be to him that increaſeth that which if no# 
his aud to bim that ladeth himſelfe mich ebiches ay: How 5 . 
Marke what a baſe terme God gives the wealth chis worl 
cals it denſum lutum, this clay ; becauſe it bemyres and us 
too: He that increaſeth that which is not his, but hookes It out 
of other men by evill meanes he muſt needes be 9 | 
needes have a ſoule conſcience, an unc leane heart to Gadwasd : 
and he that ladeth himſelſe with thick clay, muſt needes he * 
in his min e, muſt needes go heavily and {lowly on to heaven, 
ever he come there with ſuch a lading: And marke how the Pro» 
phet addes, C/ que quo ? How long d and there makes a ſtop 3 c 
ſne w the indefatigableneſſe of ** men, thought ye 2 


- 
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enough to load them, they can never have enough to tyre them; 
though he load his houſe, his bags, his wi — and his 
conſcience, yet is he never weary with all this lading, but {lill de- 
ſites to take in more. As a ſhip may be overladen with gold aad 
ſil vet even unto ſinking, and yet ha ve compaſſe and ſides enough 
to hold ten times more; ſo à covetou man, though he hath 
enough to ſinke him, he never hath enough to ſatisfie him. As a 
dog may bave his ſtomacke cram d aue ad vomitams, till he caſt 
it vp againe, and yet his appetite is {till unſatisfied, for he preſent- 
ly returnes to his voinite againe: ſo a covetous miſer, though hee 
cramme his cheſts with old, bisgarners with core, his deskes 
with bils and bonds, yet his uſt js never ſatisfied, his minde is ne- 
ver wearie d; which makes the Lord even to wonder at it, and 
ase, wſepeque | Her lang may s no end of a covetous mans 
_— ; he ies 2 lading bimſefe. till he and 
eien rat — therefore of ill gotten ri- 
ores 1 ins * load the ſoule, and — in 
— lage to TEE, and in e aie an enemy to mans 


1 OO. 

rorrumpuut, becauſe ill · gotten riches corrupt a mans 

RED ter var than otherwiſe he would or 
as, an 6.9. Tuch that : will be rich fall into many temp- 
tations, fuares and Inſt; which drowne men in perdition and de- 
Hrultien. Marke, that be doth not ſay, they that are rich, (for a 
man may be divinitas dives, divincly rich, or rich to God; I 
meat e rich and oy as Moſes is ſaid to be diuinitus ve- 
,divinely fame pr faire to God, 2.5.20. ſa che original 
zthK.)Neither ivr laid, They br va be Rich, i God fo plea 
hielte them by juftand honeft wa yrs. But they ( ſaith the 

poſtie) bat will be Rirb, that ſer done this for their reſolution, 
1 wilt y right er by wrong; they are thoſe that cor- 
ehe and nage — — their ſoules. It is the 
e that even Jadas carried himſelſe honeffly 
4 hcultram oeium, till he came ro carry the 
. e ποο jr (as the Evangeliſts word is) the 
RS 5 5 aß it fignifierh; Fot lade thought, as all cove- 


tous meh de, t that the purſe x the belt tongve a man can uſe to 
ſpeale 
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ſpeake for himſelfe upon any occaſion; when onee he came to 
— be a maſter of money; he gte into ſuch a de villiſh hu- 
mour of covetouſneſſe, that rather than he would be out of ta- 
kings, he would {ell his very Saviour: and a faite match he made, 
(for as Auſtin faith) Indas ſold hu ſaluation, and the Seribes 
and Phariſees; bought their damnation,and all for a little money. 
No matvell the Apoſtle cals the love of money, thereote of ull 
evil: tis not «7 yvp3s, the matter of money, but e , the 
love of money, that is the Roote of al evil. And why the Roote? 
I thinke,for two cauſes. 1. Becauſe” I roote is of à ſpteading, 
of a growing nature, ſpecially if planted in a fruitfull ſoyle. Such 
is the corrupt heart of man, if Satan can but once faſten that wic- 
ked roate of coyetouſneſſe in a mans heart, and water it as he will 
—— wenderfull how it will ſpread and gro w and 
encreaſe continually more and more. Or ſecondly, ſome ſay it is 
called the Roote, becauſe it is wich a man as with a tree in win · 
ter, chere a ſap and life in the roote, when there little or none to 
be ſeene in the branches. So in old aud ze, vchen other 
vices and luſts decay, then co vetouſueſſe holds life in the roote, 
and a man will be covetous when he hath not ch to be o- 
ther wayes vicious. But why is it called the Rote of all evil, 
r s 2 — — 15 
ning is, of all gaine full evils; at ryot and prodigalit 
— — — as baſeneſſe and — 2 
would be as inclineable to the one as to the other. Labour then 
to pull up this fame ec de mia, this Roote of bitterneſſe, 
and deſite God to plant the ſweete and comfortable grace of true 
conte ntedneſſe in your hearts, that you may be ſo faxre from be- 
ing carried away with the love of money, that you may account 
it (as the Apoſtle ſpeakes ) but 9xv2a>2,but droſſe, but but 
— filch and garbage, in reſpect of Chriſt, and a good con- 
cience. 

3. Quiacruciant becauſe they vexe and greeve, and paine the 
ſo ale. Our Saviour Chriſt compares them to thornes, & thornes 
yon know are painefull things; painefull in the piercing, but 
more painefull in the pulling out: ſo are ill-gorten riches, paine- 
full in the getting, but moſt 1 in the going out; 2 
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theſe thornes come to be pluckt out by the hand of death, that a 
man and his riches muſt part, then is the paine, then is the woe - 


for now mens hearts are hatdned, their conſciences ſeared, they 


haye (as the Apoſtle ſaith) e adac, a kinde of horny- 
hoofe growne over the ir ſoules, like the brawny hardae ſſe that 
gro wes upon a laboutots hands, or a travailers feere, that makes 
them inſenſible of any paine: Oh bue when death comes to 
pare off this cruſtineſſe and leaves nothing to ſtand berwix: a 
mans ſoule and hiffinnes,then is the gr of ill. gotten goods; 
when he is ſearched to the quicke, and his life lies a bleeding, 


then let him iay, whether ungodly riches be not paineful things. 


Zophar gives them a worſe Epithet than thornes, and likens 


them to poyſons, Job 20.42. Sugred poyſons goe downe plea- 
: fantly,Oh but when they are downe, they gall, and ga w, and 


gripe the very heart · ſtrings aſunder, i there be not extraordine- 
—.— : So do ill- gotten goods go downe like ſugred poy- 

ons, and ſo pleaſe the palats of covetous men that they cannot 
ſorbeare them, nor will they: Oh but there will come a time of 


Vringing, and ruing for all this. They ſay, the Italian will give 


a mau a poyſon that ſhall not kill him till a longtime after: ſuch 


poyſons are ill- gotten riches; would you know the reaſon why 
- they doe not trouble mens conſciences no tis becauſe the poy. 


ſon doth not yet work, when God in judgement ſets this Poy ſon 
a working, which they themſelves have taken long agoe, then (as 
the Prophet Eſey ſaith Chap, 3. 9.) Wonbe unto their ſoulet, for 
they have rewarded evill to themſelves, If a man ſhould have a 
Diamond curiouſly cut into fharpe angles in his body, or in his 
bladder, no man would account him a rich man, but a miſerable 
and a dead man: even ſuch is the ſtate of him that hath ſwal- 


lowed downe the guilt of ill-gottengaine, it will · one day tor- 


ment him more than ever it entched him; ſo that the pleaſure 
of the one, ſnall ne ver counter vaile the paine of the other. Take 
heede therefore and beware of ilh gotten riches, Quia cruciant, 
thcugh they ſmart not now, they will one day rend the ſoule. 

4 2xia perennt, becauſe ll-gotten riches never proſper 


with a man, but periſh and come to a naughty end, and that 
partly through the owners wickedneſſe, as che Prophet 


ſpeakes 
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ſpeakes of ſome t hat carne wages and put it in pertuſum ſac 
culum into a broken bag, or into a bag full of holes and chinke's; 
tvery luſt, every ſinne that a wicked man is given to, makes 
(as it were) a chinke or a hole in his eſtace, whereat his wealth 
runnes out, if it be not ſtopt by true repentance : and partly 
through the juſt judgement of God, that like as we ſee, Mark. 
11. 20. as ſoone as Chriſt had curſed the figtree, it preſently 
withered and dryed up ix $i4s from the rootes, to thew that 
it was not the roote alone, but the bleſſing of Chriſt that did 
ſupport the ſigtree: tis not all a mans care, nor all his cndea- 
vour that can keepe his wealth from withering and periſhing, 
if God from heaven give a curſe unto it, as he doth to all ill 
gotten goods, Woe be to him that coveteth. an evill covetauſ- 
ne ſſe to his houſe, Hab. 2.9. there hangs a judgment over that 

mans houſe, like raine in the clouds, which ſooner or later will 
comme daſhing downe upon it and oyerwhelme it. Fire f 
conſume the Tabernaclei of bribery, le 4+ 2 man that 
builds his tabernacle, and raiſeth his elfare by bribery, and 
ſuch unlawfullmeanes, the Lord doth beare 1uch hatred to 
that mans houſe, that if Atonement be not made, he will even 
fire it andburne it to the ground: what a world of ſudden and 
lamentable fires are there every day in ſome. or other place, 
who can tell but that God doth fire ſuch houſes for the bribe- 
ry and iniquity of the owners and founders : you know that 
fire may be given to a traine of Gunpowder, a grear way off 
from the place to which the blow is intended;fo may judge- 
ment be breeding a long time ere it breake out, it may hover a 
long time ere it light: therefore as you tender your oe ſafe» 
ty, take heede of geiting riches by ill courſes, quia pereunt bi- 
cauſe they periſh and come to a naughty end. And wilt thon 
. (ſaith Auſtine) for that, which periſeth ? God for- 

1d. + | 

5. Laſtly,quia damnant, becauſe without Gods inf nite mer- 
cie they damne a mans ſoule eternally. The Apoſtle Pai ĩs di- 
rect, Rom. 3. 8. They which dee vill that good may come of it, 
their damnation i juft. Now wherefoce doe men filch aud 
ſteale, cozen and deceive, de fraud and over rcach, and dot all 
| E 3 manner 
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The way tobe Content 
manner of evill? isit not that good may come of it, that they 
get goods by it? if it be ſo, then make the inference your ſelves, 
whether ſuch menus damnation bee not juſts' But I dare not 
dwell upon this uncomfortable point, I know tis beſide my 
text; let me entreat you in a word, and ſo I have done with it: 
that ſeeing riches ill gotten are ſo dangerous to the ſoule, and 
fo great an enemy to a mans contentment; that you would re- 
member Agurs prayer, and deſire no more of God but that 
which is food and meanes convenient for y ou; and that is 
onely ſo much as you may get juſtly, uſe ſoberly, enjoy thank- 


fully, diſtribute cheerefully, and leave contentedly. 


ou have heard the two extreames of this vertue (Poverty 
and Riches) now the meane is that where true contentment 
reſts, that is, when God firs a man with ſuch an eſtate as is 
moſt meete, and moſt convenient for him ( feed me with: food 
convenient for me, {aith Agur.) when a mans heart & his eſtate 
doe convenire,doe meete, and agree and comply in one, ther's 
the contentment that my text ſpeakes ot: when God faſhio- 
neth a mans heart to his meanes, as David ſpeakes, P/al. 33. 
13. 14. 15. The Lord lookgth downe from hu habitation, upon 
the wen of the earth,and he faſbioneth their hearts every one of 


them; aß a ſute of cloathes is fitted to a mans body, fo gotii 


God faſhion a good mans heart to his eſtate, and makes it ſu- 
table, fic and convenient for Kim, and this is it that gives him 


content: for when there is an unſutableneſſe, a diſproportion, 
a diſagreement, bet wixt a mans minde and his meanes, he cen 


have no content: no comfort in it; as we ſee by Abab, and by 
Hamas, and divers others, who wanted far no meanes, / 
yet becauſetheir hearts did not Convenire did not comply an 

agree with their eſtates, ſee how diſcontentedly they lived and 
dyed. If then thy eſtate be not according to thy mind, defire 
of God (as eFg*r did) to faſhion and fit thy mind and heart to 


thy eſtate, that they may convenire, concord and comply one 


with the other; then ſhalt thou have content in ir, be it more 


or leſſe. You maſt know, it were as eaſie to God, to give a 
mall pbenty as poverty, bealth as ſickneſſe, peace as trouble, all 
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that he ſees the one more eonvenient for ſome men than the 
other, and accordingly diſpenſeth his favours. He is %- 
M eue the knower and ſeatcher of the heart, and ſees, that ſome 
man if he had more, it would make him proud, if he had leſſe 
it would make him repine; he ſees that every man hath not 
wiſedome, nor humility, nor heavenly mindedneſſe enough to 
concoct a more plentifull cfiate, aud therefore he fits every one 
with ſuch an eſtate as is moſt ſutable, moſt convenient for him. 
Doe not therefore thipke hardly of God becauſt he ſtraytens 
thee and cuts thee ſhort in many things which thou deſreſt, 
but know that God knowes thee better than thy ſelfe; Re- 
member what title 8. Par! gives to God. Ti. 1. 17. Tu go 
onely wiſe be glory and immortality: If we did but conſider that 
God is nor S S onelywiſe, it would be a great ſtay to our 
minds, and a great helpe to our contentment: But here's the 
miſchiefe, we thinke our ſelves wiſe too, nay I may ſay it, we 
think e our ſelves as wiſe or wiſer than God: we are of Alpbos- 

. ſw his mind, who feared not to ſay, Si in principio mundi ipſe 
Des adfaiſſet, mmita melius ornatiuſaque condenda fui ſſe, if hee 


had beene with God in the beginning, things ſhould have 


bet ne contrived in another manner iban now tfley are: ſo doe 
we blaſphemcuſly thinke, that if God would but take our 
counſelſ aud be ruled by us, things ſhould be cartyed in ano- 
ther manner than now they are, that ſome ſhould not have ſo 
much, others ſo little, ſome all, others never a whit: thus wee 
veretchedly and blaſphemoi ſiy thinke our felves as wiſe, or - 
wiſer than God, 2nd thats the reaſon we tre not content with 
his dealing; whereas if we did confider that God were onely 
wiſe, and none were wife but he, this would make us refigne 
our ſelves to him, ſubmit our wills to his, and ſay 4 EH did, 
It ks the Lord, let him doe whatſoever ſeemeth geod ante him: 
for wharſvever ſcemeth good to him, cannot bur be good, how- 
ſoe ver it ſeemes to us. Poe but thus rhinke, thus belce ve, thus 
conceive of God, and that's the way ro be content. 

I have done with the firſt gener all part of my Text, Which 
was diſciplina pacis, the diſcipline of peace, and therein you 
may learne what a happincſſe it is to be Content, or (as — 

wor 
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ue comprehenſive, and doth extend 


| | what ſhould become of all the reſi? 
But the comfort is, that God in mercy hath ſo divided, and 
diſpetſed and diffuſed this grace into all eſtats of men, that in 
wharſpever ſtate a man is in, through Gods bleſſing and his 
owne endeavour, he may be contented with; the poore man as 
ogtent as the rich man, the husbandman as the Gentleman, and 
rhe ſubject as content as the King.] have /earned((aith S. Paul, 
Ike a tetragoniſinus or a Dyethat falls ſquare which way ſae- 
ver it lights) Is whatſoever ſtate I am, therewith to be Content, 
Thus Hrre in generall ; I come naw to particulars. As God 
charged his Prophet, Ezek,14.4- to anſwer them acording to 
their Idols; go no further then their owne caſe, and ſpeake 
home to chat; 2 leave to lay before you certaine par- 
7 s of diſcontent, which are or may be your one ca- 
ſes in particular, and whea I have anſwered: you according to 
them, when I have ſatisfied and ſhewed you how. they may 
be borne with a contented minde, «auto I have done. The 
caſes are ſixe. | 
I» Moſes caſe, to be croſt in ones wife, as he was by Zp- 
perab. 2. Elies calc, to be croſt in ones children, as he was by 
Hop li and Phinchan, 3. Joſephs caſe, to be croſt in ones re 
R po he putation, 
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itstioa, ad he was by his miſtreſſe. 4. Aſephibeſhrtby eaſe, to 
— in ones friends and meancs,as he was by Za. 5. The 
Cripples cale, Joh. g. to be croſt in one: preferment and hopes, 
as be was, for be lay at the poole of Betheſda 48. yeares, yet 
Kill one or ether croſt him, and ſtept in before him. 6. He- 


and the moſt uſuall are theſe. 
1. Maſes caſe, to be croſt with a Z ipporab, with an ill- 
wife : or Abigailes caſe, to be croſt with a Nubal, wich an ill- 
conditioned husband; we will put them both together, becauſe 
this croſſe is like an Amphiſbana, a Serpent with twe heads, 
' which bites both wayes, and ſlings at both ends; and there 
muſt be a redreſſe on both ſides, ot there can be no content 
ment on eyther : As the Poets feigne of Nenuu, that ſhe brought 
forth a ſonne, and called his name pus, Love; this ſonne of hers 
would never thrive nor come to any growth, till thee had 
brought forth another ſonne, and ſhe-called his name Arne 
as you would ſay {ove for love. Thus ſiands the caſe betwixt a 
man and his wife, they are like and Ar, the love of the 
one will never grow nor thrive without the love of the other. 
If there be not a reciprocall efection, a matuall endeavouring 
to give each other content, their life will proove rather Conjurs 
ginm than Conjugines (as one _ rather a warfare, then a 
welfare 
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Tze vch tobe Content. 


She and they ſhalllive in the family as Jacob d Cſas did in 


che womb, and doe nothing but wraſtle and — — ſupe- 


riority; which is a hatefull life both to God and man. Well, 


bur if it be thus, that a man or woman be thus croſt, what is to 
be done in ſuch a cafe? I anſwer, ther's no way but one, 
and thar's it my Text ſpeakes of, onely to learne to be Con- 


tent. But yet ther's'# courſe to bee taken for that, and 


tis this. David tells us in the P/a/me, that tis God that 
maketh them that are in houſe to bee of one heart: 
if therefore any diſcontent ariſe in a _—_—_— onely way is to 
have recourſe to heaven by humble and earneſt prayer, and 
God will workeapeace twixt man and wife. Wo ſee in Gene- 
At, as long as Adam and Eve lived at one with God, they lived 
at one among themſelves; but ſo ſoene as they were divided 
from God by fin, thay became divided among themſelves by 
diſcord ; Adam falls a blaming of Eve and aceuſing her to 
God, in whom before hee rejoyced as bone of his bone, and 
fle ſh of his fleſh : So marke it where you will, ſeldome do man 
and wife fall out among themſelves, but firſt they are fallen 
out with God, and ſeldeme agree except God hath a hand in 
it. The Hebrewes obſerve that Gods name (/ehovab) and 
wr and womans name ( 1/5 and Iſbab) begip both with one 
and the ſame letter now if you take out the firſt letter of Gods 
name from a mans and womansname, nothing remaines but 
E which (ignificth fire. This is the true reaſon why there is 
ſo much fire, I meane ſo much unkinde and unnaturall flames 
of contention betwixt man and wife, onely becauſe God is loft 
out, the Lord is not betweene them. Therefore the onely 
way to bring peace and unity into a family, is to bring God in- 
to the family; and the onely way to bring God into a houſe, 
is to bring him and draw him in by prayer. Draw neare to 
God, and God will draw neare to you (faith S. James.) Bee not 
you wantingto-God,and God will ne ver bee wanting to you; 
Alwayes remember the Apoſtles fare well to the (orinthians, 
4{or.13.11;8e of one winde, lius in peace, aud the God of peace 
Hall bewith you, Thus doe as God would have you, aud rhat's 
tbe way to be Content. 
* | 2. Elie. 


PR 
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2. Elies caſe, to be croft in ones children, Put eaſe thy children 
be either taken from thee by untimely death, in their youth; or 
+ Whichis worſe, live to be ungratious and undutifull to thee in 
their age : theſe are piercing griefes ; yet learne to bee content in 
both. For the firſt, ſay that Almighty God, who hath Ius vite & 
necu, the power of life and death in his owne hands, and can 
dra w out and cut ſhore our lives as it pleaſeth him, doe cut off 
thy child in the budding,in the blooming of his age, when he is, 
Aurora ſilius (as the Poets ſpeakes) a ſonne of the morning, ſo 
that allchy joy, thy hope, thy comfort, ſeemes to periſh and dye, 
and Hgextinguiſnt in him: yet learne to bee content, for why ? 
Confider,that if thy child had lived, he muſt have ſerved an ap- 
prentiſhip all the while, that he might after have beene free of 
the heavenly [ernſalem i now if God in his mercy will grant it 
the freedome in the beginning of its y:cres and make him a Citi- 
zen among the Saints ſhortly after he came into the world, is this 
cauſe of diſcontent ? and not rather of thankeſgiving ? But 
who can tell whether ſuch a child bz ſa ved or no, if I were but 
ſure of that ( will ſome ſay) I ſhould be the bettet content: though 
Ikne a good parent will abhorre ſuch a thought of doubrful. 
neſſe, yet tor the better ſettling of your mindes in that aſſurance, 
do but call to minde our Sa viours laying, Suffer little children 
ts come unto me, for unto ſuch belongeth the kingdome of God: 
tis not onely ſaid that they belong to Gods kingdome, but that 
Gods kingdome belongs to them, (as mnch as to ſay) if any have 
a right unto it, or may claime a page or portion in it, tis ſuch or 
none: in the originall it is, . gp b #517 i Ltn. T's ver, 
For of ſuch is the Zin domeof God, - (chatis) Gods kingdome 
doth conſiſt of little children, heaven is repleniſhed and ſtored 
with ſuch as they. Foraſmuch then as there can bee no feare nor 
danger of thy childs ſalvation with God, let this teach thee to 
be content, if God ſhall take him ſi om thee in the beginning of 
its dayes, 575 lig > 
But the greateſt croſſe of all is, when children live to be un- 
gratious and undutifull to their parents in their age (as E/7es 
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aſunder, with the ſame wedge that was eut out of its owne 
bowels;this I am perſwaded is the greateſt greefe that can he- 
fall a tender-hearted parent. This was the croſſe that ſubdued 
Ego Etz all the plagues of God, could not make them yeeld, till 
God ſmote their children, and that broke their hearts: ſo z- 
gam. 30. 6. tis ſayd of Davids men, that their ſowles were hie. 
ter for their children; the miſcarriage of a child is gall and 
wormewood to a parent, it imbitters their very ſoules. If thy 
caſe be thus, I bewaile and condole it: onely let mee perſwade 
thee to be content, becauſe the God that made thy childe, can 
mend him. Doe therfore for him as Noah did for Iapbet, Ger. 
9. 27. lic had given that ſon of his a great deale of good coun» 
{cl}, no doubt, and perſwaded him to dwell in Church, 
and become a lively member of the ſame ;- but knowing well 
to how little purpoſe all this would be, without Gods wor- 
king upon his heart, he fallsto proyer, God perſwade Japbet ro 
dwell in the tents of em: as if he had _ I have adv iſed and 
done my utmoſt, to perſwade thee my 3 but all this is 
but loſt labour, unleſſe God put to his helping hand; now 
therefore, The good Lord perſwade thee, oc, Thus doe thou 
for thy refractary child, defire God to perſwade him, to con- 
vince him, to convert and turue his heart, and thou ſhalt ſee 
that nothing ſhall ſtand in his way, but the worke ſhall be ac- 
compliſhed. If God undertake to vring Peter out of priſon, 
no bolts nor barres (hall be able to hold hũn there; it the Lord 
take in handtaleade 1/rar/owtof Egypt into the promiſed 
0 i i Giants no 
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vice and villanie.of the world, that they will traduce and diſcre- 
dir a man, whether he deſerve it yea or no. David compares 
ſach to the Aſpe, whichis abcaſt ill ſighted, but quicke of 
heari te but full of poyſon; ſo are all detractours, ill 
fighted to ſee any thing — wa in another, but quicke of 

hearing any thing that is bad of him; weake they are in judge» - 
ment and in charity both, but full of the poyſon of malice and 
envie. The poyſon of eAſpes ts under their tips, Pſal, 140. 3. In- 
wa tranſlates it, venennw pryados, the poyſon of the ſpitting 
ſerpent; they have learned of the old Serpent, the Divell, to 
ſpit their venome inthe faces of thoſe that faine would live in 
peace, and d well ſecurely by them: they are indeed a curſed 
— — 24. Curſed be he that [mites his neigh- 

our inſecrer (that doth ſecretly and ſlyly underhand' traduce 
him, and ſceketo worke him out of the goodopinion of his 
neighbours and friends) and marke what fellowes, t aff 
the people ſay, Amen. God doth not onely curſe ſuch a one him- 
ſelfe, but her gives all his people leave to curſe him too: and 
curſed be that offencethar brings the curſe of God, and the 
curſe of the people upon ſuch an offender. 

Well, if it have beene any of your hard haps to be thus ſe- 
cretly ſmitten, or openly injured in your reputations, (as ſome 
of us, I am ſure have beene) let me (as I have begun) entreate 
you to beare it contentedly whether you deſerve. it or deſerve | 
it not. 

If thou doeſt deſerve it, and that by thy ſcandalous life, thou 
haſt throwne this dirt in thy owne face; then be content and 
be ſorry for what thou baſt done, and God ſhall repay and 
make up thy good nameagaine: wee have his owne promiſe 
for it, by his owne Prophet; Zeph. 3.11. In that day thew ſbalt 
vos be aſhamed for all thy doings, wherein thaw haſt tranſgreſſed 
outer the meaning is, that in the day of thy repentance, 

will take from thee, not thy fin onely, but thy ſhame too. 
Davidby DS a manner quite broken his 
good name, infomuch chat his enemies began to infule and 
make ſongs upon him to diſgrace him utcerly; yet becauſe he 

| od 21 his repentance. repayred his 
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7900 name, and be dyed (ſaith the text) f of riches aud 
Honour 1 firſi ¶ hronic les c bap. ult:not of riches onely, but of 
honour too: all his diſnonour was done away, and he left a 


reverend and renowned name behind bim: when hee 
had gotten credit with God, hee got credit with men too. 
In a word, if thou deſireſt that others ſhould ſpeake well ofthee, 
ſee thou have a care to do well unto thy ſelfe, Fſal. 49.1 8. Si bene- 
fecerss tibi, If thou doſt well unto thy ſelſe, men wil ſpeaks good 
of thee,So that it lye s in a mans ſelfe, tis in his owne hand to make 
himſclf a good name or a bad one: So long as a man doth well to 
himſelf,(s.)ſpends his time well, ſerves his God well, leades his life 
well, and husbands his eſtate well;ſo long hee ſhall be ſure to be 
well thought of, and well ſpoken of: but if he doi ie himſalſe, 
take an ill courſe, leade an ill life, and follow ill company, & c. if he 
be then ill ſpoken of, he muſt thanke himſelſe: and he may ſay to 
himſelſe, as the Heart of Apellodorus the tyrant ſeemed to lay 
to him, who dreamed one night that he was flcade by the Scythi- 
ant, and that his heart cried unto him out of the Caldron, 9 get 
ren 4 a, tis I that have brought thee to all this. Thereſſ Fif 
—— to be ill-ſpoken of, a mend thou thy ſelfe, and God 
will amend thy name. 
But if thou be ill ſpoken of, and deſerveſt it not, though the 
croſſe be great, the comfort is the greater; for doe but reſt con- 
tented, and God will finde a time to bring thy innocency to 
light. Looke how God doth with ſecret ſinnes to bring them 
to light that are done indarkenefſe; ſo will hee doe by ſecret 
innocency : Joſephs uprightneſſe was in ſecret, none ſaw it or 
knew it but onelyG od and bimſelfe; as for his miſireſſe fhee 
accuſed him,belyed and ſlandered him, and was beleevedzpoore 


Joſepb eyther pleaded not for himſelſe, or his plea was not 


beard nor credited, yet God found a time to cleare it and bring 
it to light: ſo let the world raiſe what ſlanders they will, lovke 
how he did with /eſeph ſo will be deale with thee, for hee is a 
Godthat changeth not. In the meane time, doe not take too 
much to heart the reproches of thy enemies, but pray as A. 
tin . mihi mitigationet in cor, ut patientrr oo feram, 
Oh my God, ſhowre downe thy gentle appcaſiogs into my 
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heart, (hat I may patiently.beare with ſuch men as theſez Pray 
(1 ſay) ro God, that hee would pacific thy owne heart, and 
mollifie thy enemies hearts, aud thats the way tobe Content. 
4. Mephiloſbetbs caſe, to be croſt by 2 friends and 
ſervants. I confeſſe tis a hard caſe when ſuch as are Viri pacis, 
and Viri pans (as the — — ſpeakes,) that eate of a mans 
bread, and profeſſe friendſhip and love and ſervice to a man; 
when they ſhall go about to uudermine him and worke him out 
of fayour, and out of his fortunes too: yet the world is full of 
ſuch Zibuaes that care not how they collogue, nor whom they 
lander for their owne private advantage: If they ſee a man to 
be a cripple (as it were) that he cannot go to ſpeake for himſelfe, 
nor come in place to anſwer for himſelfe, and to tell his owne 
tale, he ſhall be ſure to have bis tale told for him, by ſome that be 
little dreamt of, that will doe him a diſpleaſure, ande he ſhall never 
know who hurt him. Thus did Ziba deale with Mephibeſbeth, 
2 $am.19.30.yet ſee how patiently, how contentedly, that good 
man put it up; when David ſpake of dividing the land with Ei- 
luer him take al (ſaid Mephiboſheth) ſeeing my Lord the 
King is come home in peace. Here's the yoyce of one that is a true 
ſervant to his God, and àtrue ſubject to his King; ſuch a man is 
really conten',that the devils pioners (1 meane)undermiving flat- 
terets, ſbould take all they can get, and get all they can take, ey- 
ther by Hophmes Flefohooks, 1 Sam. 2. or by thoſe Nets and 
Draggesthat the Prophet ſpeakesof, Hab.1. 15. let them hooke, 
hale and drag together the Divell and all (as ſome I thinke will 
doe:) Acontented man had rather with Idephiboſpeth looſe all, 
part with all, and be ſtript of all hee hath, ſo he may but have 
leave to enjoy the favour of his God, the ſafery of hisSoveraigne, 
and the peace of his owne conſcience to himſelſe. Well, if it be 
thy hard hap to be thus abuſed and undetinined by a trecherous 
Ziba, that bearesthce faire in hand, and ſecretly endeavours to 
worke thee out of all ; yet learne of CAMepbiboſberb to be cone 
tent, though thou goeſt by the worſe; and deſire of God as Da- 
vid did to land thy friend in ſuch a caſe i ſponde pro ſervo tuo, 
in bonum, Anſwer, for thy ſervant in the thing that 14 geod 
Pſal.119.122. as if he had faid; Lord thou heareſt and ſel 
FACE W 
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a peciall favour that God would ſhew-ro CHeo/es, which hee 
| | would 


ces, where I am not, nor may not come to anſwer for my 
therefore Lord doe wy ey me, or 12 — . 
body to pleade my cauſe, and ſpeake in my arrbe 
2 — or tranſlate it) be ſurety for thy ſervant; if 
they will net belecye mee nor give credit tomy words when [ 
ſpcake'-in my owne defence; be thou O Lorda ſurety for me, 
paſſe thy word for my truth and fincerity, for thou knoweſt wy 
cauſe is good. Bo ſurety for thy ſervant in the thing that i good; 
Thus doe, ſee thy cauſe be good, thy conſcience cleare, thy 
unguilty of the great offence, and then commend thy caſe to 
God, let God alone to anſwer for thee, Aud thats the way te be 
C ont ent. 

5. The Cripples caſe, eh. 5. to be eroſt in ones preferment, as 
he was that lay 38. yeares at the poole of Hetheſda, — for 
a good houre, and ſtill one — 2 ſtept in before him, and in- 
tercepted him of his cure, & put him by ſrom all his poſſibilities 
and hopes. And this is the great Cordolium the very heart · ake 
and joan of many a worthy man, many a worthy Scholler, 

that hath lyena long time at the poole ofthe Church and Court, 


how unjuſtly I am calumniated andevill ſpoken of in many 2 
good | 


hop ing at length to climbe up that ſame g40,or xg10y (a3 the Au 


calsit;x Tim. 3. 1 3.)that good ſtep or ſtay to honour and 
refermenr, that others have done, and fil one or otherſteps in 
before him, intercepts him of his hopes, and caſts him downe as 
low as ever his expeRations raiſed him up. If this be any of your 
eaſes, I ſhall give you no other counſell then I defire of God to 
tale my ſelfe, and thats this; to learne of that Cripple to be con- 
tent for a time, to tarry Gods leaſure, to attend ſtill at the 
I meane at the ordinances of God) and you ſhall ſee at length, 
chat if Angells cannet helpe you, Chriſt himſelfe will come and 
doe a cure upon you, and rather worke a miracle than your faith 
fhould be diſappointed;or your hope ſhould make you aſhamed. 
In the meane time you muſt know, that there is a ſpeciall diſpen- 
ſation of God in his dealings with ſome of his ſervants, Num. 12. 
7. Hy ſervant Moſes is net ſo (faith God e fanthfull in al 
bonſe, wnto him will I ſpeaks month to month. Heero was 
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would not ſhew to every one that was faithfull in his houſe. Vou 
ſee Matth.19. When Chriſt was transfigured upon the mount, hee 
tooke but three of his Diſciples with him, and left the reſt behind, 
who yet were as neare and deare, and as goed Diſciples as they. 
Afterwards, Matth. 27. when Chriſt a death, tis ſaid, 
that many of the Sainttaroſe to attend him; Many Saints, not all 
others that had beene as holy and as ſanctified men as they, ſtay- 
ed till in their graves, and their bodies lay in the duft expecting 
| 4 cha doth God ſtill deale with his ſervants; ſome he rai- 
th up to wealth and honour and preferment; otheiſome hee 
de preſſeih and holdeth downe with poverty, want and neede, 
who yct no doubt are as true and faithfull ſervants to God as 
they that ate advance d. Salomos tells us, Eccles. g. 11. The race 
is not to the ſwift, nor the battell to the ftrong, nor riches to men 
of underſtanding, nor favour to men of knowledge: his meaning 
is, that men of greateſt abilit ies, men of greateſt ſufficiencies ate 
oft times kept lew, when others that are but Gregary ordinw to 
our thinking, are advanced and liſted up. This is to learne us to 
be content with our eſtates, becauſe they are of Gods aſſigne- 
ment and deſignaien. Content (I fay) net onely by conſttaint, 
but willingly (as, the A poſtle ſpeakes in another caſe 5) for you 
know there. is a twofold contentment : voluntary, and invel un- 
tary. The [nvo/untery is when a man is content with his eſtate 
2gainft his will, becauſe he cannot helpe it. As Simeon of Cyrene, 
Olatth. 27. 32. ſubmitted himſclfe to heare the croſſe of Chriſt, 
becauſe hee was Angariat compelled and forced to it (asthe 
Text ſheweth:) this is a thankelefle and fruitlefle contentment, 
virius nolentinns nulla e: God takes no plcaſute in forced pa- 
tience ; patience perfcrce hath: ſmall thankes with God. But it 
is the voluntary Content ment Which proceeds ab intrinſecofrom 
an inward werkirg of grace, fiom that fame free ſpiris that 
Davidſpeakes of,7/a/.51. when a man doth voluntarily, free- 
ly, and of his owne accord engdeayour to xo ke bimſelſe to an 
Auruf u to an inward ſelfe · ſi fficſency, whether his eſtate pleaſe - 
him or no, as they did Jer. 42. 6. Wberber it be good, or mbether - 
it be evill, we will obey the voce of the Lord,&c, Not onc hy 
when Gods will and outs ſute together, but when there is an 
utter diſa grecment betyint ibem: then to be content without, 
ä | conſtraint; 


* 
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conſtraint, is thankeworthy with God. You ſee by experience, 
A man that comes to an Inne, if hee can get a better lodging 
and better attendance, he will; if he cannor,yet-he will be con- 
tent with it; for why? Hee conſiders tis but for a night and 
he is gone : thus wee come into the world as it were into an 
Inne, which is a place of paſſage, no place of abode ; if we can 
get a better eſtate or a better condition, uſe it in Gods name; if 

not, yet le arne to be content, for why ? tis but for a night, tor 
a ſhort ſpace, and you are gone. And fo I come to the laft caſe 
of all, and that is, | 
6, Hezechiahs caſe, to be croſt in ones departure, to be cal- 
led to dye at ſach a time, when a man deſires molt to live: when 
God ſhall ſhorten a mans dayes in his journey (as Da vid ſpea- 
keth) and take a man away in the midſt of his age, in the minori- 
el of his children, in the unſetledneſſe of his eſtate; this of all 
the reſt may ſeeme the heavieſt croſſe : yet learne of Hecachiab 
ro be content to live as long as God will ſpare thee, and when 
God will have thee, be content to dye, When a loving mo- 
ther ſendeth forth her childe to nurſe, and the nurſe hath kept 
it long enough; if the mother thinke good to take home her 
owne child againe, hath thenarſe any cauſe to grudge or com- 
phine : how much leſſe cauſe have we to ſhew any token of 
ungodlinefle and diſcontent, that God ſhould take home our 
departing ſoules, the worke of his owne hands, the plant of 
hisowne grafting, who tenders it more than a mother doth 
her child. and will keepe it better and ſafer for us, than we can 
keepe it for our ſelves? Tis ſayd of David, Act. 13.35. When 
be had ſerved his time, by the willef God,then he fell aſl:epr and 
we gathered to his fathers. Every man hath his time ſet him, 
to ſetve God in this World, ſome a longer, ſome a ſhorter 
time, as it pleaſeth God to predetermine and ſer it downe: now 
whena man hath fervet his time (as David did) and done that 
he came for into the world, I meane when he hath repented 
of his finnes, reformed his wayes, provided for his familie, 
and made heaven and Salvation ſure to his one ſoule; if then 
it ſhall pleaſe God to ſend forth that ſame Angelum morts (as 
the Hebrews ſpealce) the Angell of death, to call him home, 
and fetch him mo his fathers kingdome: what juſt cauſe — 

| | 4 
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ſuch a one to take Jeb wives counſell, in the beſt ſence; and e- 
ven to Bleſſe Cod and dye? Tisalamentable caſe when a man 
muſt dye whether he will or no, when God comes to pull a- 
way a mans ſoule, (as Job ſpeakes, [ob 27. 10H hat hope hath 
the hypocrite, when Gedcomes to pull away his ſole.) Iuſt as you 
ſee when a great fiſh is taken with an Angle, the man pulls, 
a id the fiſh pulls, & the man puls againe, and by force ot Armes 
t. vitcheth it out of the water: thus it fares with an hypocrite 
(faith lob ) when he is taken (as it were) with the Angle of God, 
I meane with ſome mortall ficknefle, that God begins to pull 
at his ſoule, and twitch it out of his body whether he will ar 
no; then quenax ſpetꝰ where's the hope of the Hypocrite ? alas 
his hope is - Thelike expreſſion you have Late 12. 20. 
God Almighty ſaith to the rich man, Thos foole chi night they 
ſhall fetch away thy ſoule; as if he had ſayd, I know thou art 
loath to part with thy ſoule, loathto forgoe it, but that ſhall 
not ſerve thy turne; there will come thoſe that will take it by 
force, and fetch it from thee whether thou wilt or ao, d-w7s- 
6 am e, they ſhall never aske thee leave, but ſhall wreſt and 
wring it from thee, into ſuch a place, ſuch a company, ſuch a 
condition, as Iam afraidto mention. I have not now time 
(as the Greekes ſay) 7m mv d Bzazrifuy, to beate this Oake 
for any more Acornes, nor to fift my text for any more obſere 
vations: onely ina word, If you deſire ro dye contentedly, 
let your care and endeyonr be to live conſcionably then let 
death come when it will, it ſhall be no otherwiſe thana mid- 
wife (as Naz, ſpeakes) todeliver you and belpe you out of the 
aynes of earth into the joys of heavenzthen when you dye you 
that live, when you go from men you ſhal go to God, when your 
eyes are cloſed on earth, they ſhall be opened againe in heaven. 
Thus according to my weake ability I have done with my 
text, and ſhewed you the way ts be content. God of his mercy 
give a bleſſing unto it, for Ieſis Chriſ his ſake, to whom with 
the Father and the holy Spirit, be given and af cribed all honou 7 

and glory; be done and performed all ſervice and duty, this day 


and for ever, Amen. 
FINIS: 


